One of the more interesting theories of religion from recent years distinguishes itself by its refreshing criticism of popular current theoretical attitudes towards the study of religion and by its exploration of interesting alternatives. This is Martin Riesebrodt's theory of religion as a system of practices based on the promise of salvation through the interaction with superhuman beings. Riesebrodt, who sadly passed away in December 2014, was Professor Emeritus at
Riesebrodt published his long awaited theory of religion in 2007 in Cultus und
Heilversprechen, which appeared in English in 2010 as The Promise of Salvation: A Theory of Religion (Riesebrodt 2007 (Riesebrodt , 2010 . Before discussing his theory of religion, it is worthwhile to take a brief look at Riesebrodt's scholarly work preceding the book that reveals his path to a general theory of religion. Riesebrodt's theoretical persuasion is rooted in the sociology of Max Weber. In the years between his training as a sociologist in Tübingen, Berlin, and Heidelberg and his work on his theory of religion in the United States, Riesebrodt served as the associate director of the Max Weber archives in Munich and was one of the editors of the Max Weber-Gesamtausgabe. He wrote a number of articles, essays, and introductions on several aspects of Weber's work (below is a select bibliography of his work).3 Riesebrodt felt defensive about the correct reading of Weber's work and in his writing and teaching warned that Weber's analysis of capitalism and modern democracy as having originated in the West had, against what Weber's himself had intended, "contributed to an interpretation of the Western path of development as the 'normal' one and other historical developments as 'deviations'" (Riesebrodt 1993, 8) . Riesebrodt did the exact opposite. He used Weber's analytical apparatus precisely to avoid a normative model of Western historical development.
In 1990, the year of his appointment at the University of Chicago, Riesebrodt published Fundamentalismus als patriarchalische Protestbewegung, which appeared in translation in 1993 under the title Pious Passion: The Emergence of Modern Fundamentalism in the United States and Iran (Riesebrodt 1990 and 1993 ; see also his subsequent publications on religious fundamentalism: Riesebrodt and Chong 1999; Riesebrodt 2000a Riesebrodt , 2005b . On its appearance, the book was hailed as one of the best analytical works on religious fundamentalism, and despite the dramatic developments in religious fundamentalism worldwide since, his colleague Bruce Lincoln could still state this with confidence upon Riesebrodt's passing ("In Memoriam" 2015; see also Stausberg 2009, 264) .
As I see it, the strength of Pious Passion particularly lies in the way Riesebrodt used comparison. Riesebrodt developed a broadly applicable concept and explanation of fundamentalism by using a theoretically well-framed comparison between Protestant American fundamentalism from 1910 to 1928 and
